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Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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Verses 1-6
Leviticus 1:1-6
I. The very same voice which proclaimed the commandments on Sinai is here said to announce the nature of the sacrifices, and how, when, and by whom they are to be presented. The unseen King and Lawgiver is here, as everywhere, making known His will. Those sacrifices which it was supposed were to bend and determine His will themselves proceeded from it.

II. These words were spoken to the children of Israel out of the tabernacle. The tabernacle was the witness of God's abiding presence with His people, the pledge that they were to trust Him, and that He sought intercourse with them.

III. The tabernacle is represented as the tabernacle of the congregation. There, where God dwells, is the proper home of the whole people; there they may know that they are one.
IV. "Say to the children of Israel, If any of you bring an offering to the Lord." The desire for such sacrifice is presumed. Everything in the position of the Jew is awakening in him the sense of gratitude, of obligation, of dependence. He is to take of the herd and the flock for his offering. The lesson is a double one. The common things, the most ordinary part of his possessions, are those which he is to bring; that is one part of his teaching. The animals are subjects of man; he is to rule them and make use of them for his own higher objects; that is another.

V. The victim was taken to the door of the place at which all Israelites had an equal right to appear; but the man who brought it laid his own hand upon the head of it. He signified that the act was his, that it expressed thoughts in his mind which no one else could know of.

VI. The reconciliation which he seeks he shall find. God will meet him there. God accepts this sign of his submission. He restores him to his rights in the Divine society.

VII. Now it is that we first hear of the priests, Aaron's sons. If there was to be a congregation, if the individual Israelites were not to have their separate sacrifices and their separate gods, then there must be a representative of this unity. The priest was consecrated as a witness to the people of the actual relation which existed between them and God.

F. D. Maurice, The Doctrine of Sacrifice Deduced from the Scriptures, p. 67.
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Verse 1-2
Leviticus 8:1-2
I. The priesthood of the sons of Aaron belongs only to the past. In its place there is the one great High-priest of mankind, pleading for all and sacrificing for all, Himself the Sacrifice, holy, undefiled, and separate from sinners, entering within the veil, ever living to make intercession for us. In its place also there is the universal priesthood. What Israel refused to be, what kings and prophets desired to see and saw not, has been fulfilled in the Church of Christ. We are a kingdom of priests. Each of us may offer the living sacrifice of body, soul, and spirit, and the incense of prayer and adoration.

II. Yet not the less does that first ordination in the Church of the wilderness remain the type and pattern of all subsequent ordinations. Ordination is nothing less than the solemn dedication of men to be servants of the Most High, ministers of the Church of Christ, stewards of the mysteries of God, not priests themselves, as the sons of Aaron were priests, with the old functions and the old prerogatives, but appointed witnesses of the priesthood of Christ, appointed witnesses also of the universal priesthood, called to be living representatives of all that belongs to the essence of the priestly character.

E. H. Plumptre, Theology and Life, p. 19.
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Verse 22
Leviticus 16:22
The solitude of the sin-bearer is something altogether distinct from the solitude of the Holy One. The solitude of holiness separated Him from sinners; but that separation, which made Him lead in His humanity a strange, lonesome life, yet brought Him into such full contact with all the glorious beings and the realities of the spirit-world, that such a solitude could hardly be looked upon with any considerable regret, or be the source of actual pain. The solitude of the sin-bearer is different from that of the Representative of holiness and purity.

Consider the causes of this solitude. (1) Wherever sin exists, it is an isolating principle. Its tendency is to induce seclusion and separation, to shut the person who is possessed of it from all connection with that which is outside itself. (2) The scapegoat was to bear upon its head all the confessed iniquity of the children of Israel, and to bear it into a land of separation. Christ was the Scapegoat of the human family. In the Epistle to the Hebrews we read that He, by the Eternal Spirit, offered Himself to God. The scapegoat finds the land of separation at last, all alone in the darkness. He bore our sins into the land not inhabited. No witnessing spirit can find them there; no denizen of those dreary regions can rediscover them. They are lost sight of by man; the angels find them obliterated from their view; and God Himself has turned His back upon them, and left them in the land of separation.

W. Hay Aitken, Mission Sermons, 3rd series, p. 267



References: Leviticus 16:30.—Spurgeon, Sermons, vol. xxxii., No. 1923. Leviticus 16:34.—H. Melvill, Golden Lectures, 1856 (Penny Pulpit, No. 254S); J. Fleming, The Gospel in Leviticus, p. 7; Spurgeon, Sermons, vol. ii., No. 95. Lev 16.—Homiletic Quarterly, vol. iv., p. 530, and vol. v., p. 8; Preacher's Monthly, vol. ii., p. 371. Leviticus 17:8, Leviticus 17:9.—J. Fleming, The Gospel in Leviticus, p. 30. Leviticus 17:11.—A. Lindesie, The Gospel of Grace, p. 20. Leviticus 19:9, Leviticus 19:10.—Parker, vol. iii., p. 134. Leviticus 19:16, Leviticus 19:17.—Spurgeon, Morning by Morning, p. 334.

17 Chapter 17 

18 Chapter 18 

19 Chapter 19 

Verse 17
Leviticus 19:17
The duty of brotherly admonition or reproof.

I. Consider what the duty is. St. Paul uttered a great truth when he said, "We are members one of another." If we be members one of another, there must be relative duties which could not exist were these mutual relationships wholly destroyed. We may not act with a view to ourselves alone. If there be an obligation upon us, from the very fact of our creation, to have reference in all we do to the benefit of our brethren, we cannot shift off from ourselves the duty of brotherly admonition or reproof. If we see a brother or neighbour pursuing a course which is likely to provoke God's wrath and must issue in ruin, then we are altogether and grievously at fault if we "suffer sin upon him" and do not strive to bring him to repentance and amendment.

II. There are certain rules and motives to be noticed as regulating the careful performance of the duty which the text lays down. (1) He who takes upon himself the duty of reproving another is required to proceed with much delicacy and caution. It by no means holds good that wherever a man sees vice, he is bound to rebuke it. We do not want a headlong and quixotic chivalry, fancying itself commissioned to break a lance with all whom it may meet on the highways of the land. (2) Since the end of reproof is mainly the well-being of the party reproved, there is to be a careful avoidance of that indiscriminate and unqualified censure which is calculated to disgust, and we should show by the tenderness of our dealing that, though we dare excuse nothing, we know how to distinguish between an involuntary betrayal and an unblushing rebellion. (3) The reproof should be given privately rather than publicly. (4) If we hope that our admonition will carry any weight, we must take heed that we are not ourselves chargeable with the fault that we reprove in others.

H. Melvill, Penny Pulpit, No. 1970.
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Verse 26
Leviticus 20:26
I. The holiness of saints depends upon no outward condition, requires no special gift of nature or of Providence, of understanding or wisdom, nay, I may say, of grace. It need not be shown in any one form; it does not require the largeness of any one grace; still less does it consist in austere sadness, or stern constraint, or rigid severity as to ourselves or others, except as to our sins. The blessed company of the redeemed saints have and have not found one road to heaven. One road they found, in that they were saved through one Redeemer, looking on to Him and believing in Him before He came or looking to Him when He had come. But all eke in their outward let was different. They were "redeemed to God out of every kindred, and tongue, and people, and nation."

II. Holiness was made for all. It is the end for which we were made, for which we were redeemed, for which God the Holy Ghost is sent down and shed abroad in the hearts that will receive Him. God did not will to create us as perfect. He willed that we, through His grace, should become perfect. But what He willed that we should be, that, if our will fail not, we must become. His almighty will vouchsafes to depend on ours. What God commands; what God wills; what God so willed that He made us for this alone, that we should be holy, and being holy, should share His holiness and bliss—that must be within our reach if we will.

III. The mistake of mistakes is to think that holiness consists in great or extraordinary things, beyond the reach of ordinary men. It has been well said, "Holiness does not consist in doing uncommon things, but in doing common things uncommonly well." Few can ever do great things, and the few who can do them can each do but few. But every one can study the will of God, and can give great diligence to know it and to do what he knows. Your daily round of duty is your daily path to come nearer unto God.

E. B. Pusey, Parochial and Cathedral Sermons, p. 161.
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Verse 43
Leviticus 23:43
God made the children of Israel to dwell in booths,—made in the sense of causing to dwell safely. And God would have the children of the people who dwelt in booths keep this fact in remembrance generation after generation.

I. The text reminds us of conditions of life very like this dwelling in booths. (1) A feeble body, answering its purpose many years, is like dwelling in booths. (2) Providing by slender means all that is really needful for a large family is like dwelling in booths. (3) A morbidly sensitive spirit kept sound is like dwelling in booths. (4) A nature prone to gross evil and kept from the power of temptation is like dwelling in booths. (5) A Church preserved in peace and unity, with the elements of evil within it and evil influences around it, is another example of God making to dwell in booths. (6) To have lived in a day of small things, and gradually to have come into a day of great things, is to have been made to dwell in booths.

II. The text exhibits God as sufficient for us in the most necessitous and dangerous circumstances. (1) God hath in Himself all that is necessary for the working out of His will. (2) God uses agents and instruments, but is not dependent on any of the agents and instruments which He employs. (3) God is conscious of His sufficiency. (4) There is but one thing which prevents our fully experiencing the sufficiency of God, and that is sin, wilful and persistent sin.

III. The text points out a duty of remembrance which we are all liable to neglect. God's mercy to a family in previous generations places the present members of that family under obligation: "That your generations may know." The knowledge which God requires is (1) knowledge in the sense of information, and (2) knowledge in the sense of recognition. The recognition is of mercies in the past. To this God attaches so much importance that He founds a festival as a means of securing it.

S. Martin, Rain upon the Mown Grass, p. 47.
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Verses 10-13
Leviticus 25:10-13
The Old Testament jubilee was meant to be a type of the entire New Testament dispensation in three points, imaging by its Sabbatic character the Gospel rest in Christ, by its unreserved deliverance of captives and slaves the Christian redemption from guilt and spiritual bondage, and by its universal restitution of property to the poor and needy the fulness of that inheritance which is treasured up for all the faithful in Christ, whose unsearchable riches, like the national possessions, opened up by the jubilee, enrich all, without impoverishing any who make good their title.

I. The first element of jubilee gladness, common to the Jew of old and the Christian amid the celebrations of the Gospel age, is the joy of distinction or of privilege. There was not a single memorial of blessing or promise, temporal or spiritual, which the jubilee did not recall, and hold up before the eyes of that most favoured nation, so that it was on God's part an impressive reiteration of His covenant, and on their part a grateful recognition that they were indeed a "chosen generation, a royal priesthood, a peculiar people." The Christian Church, and we as members of it, are privileged (1) as to safety; (2) as to character; (3) as to work; (4) as to suffering.

II. The second great element of the gladness of jubilee is the joy of stability and progression. Traces of progress are to be found in every leading country of the Christian world. The last half-century has seen the cause of missions pass through all its phases, and encounter all its perils from ridicule, neglect, hope deferred, till now it ranks perhaps as the most distinctive and glorious feature of our age.

III. The third element in the jubilee gladness is the joy of anticipation or consummation. We believe that faith and hope shall in God's own time effect a marvellous conquest of this long-revolted earth, and that love, working in a united and purified Church, shall through great periods gather up and treasure the spoils of victory. But it is to Christ's coming that we look forward and hasten, as the crown and consummation of Christian hope.

J. Cairns, Jubilee Services, 1856.

All men ultimately get their living out of the soil. There is a recognition of this in the first chapters of Genesis. Man is placed in a garden to till it, and to eat its fruits. He has no other way of living, and will never have any other. Every human being must have some real relation, direct or indirect, to a certain extent of soil. To get man rightly related to the soil, in such a way that he shall most easily get his food from it, this is the underlying question of all history, its key-note and largest achievement.

I. There are two forces which draw men to the soil: (1) a natural, almost instinctive, sense of keeping close to the source of life, as a wise general does not allow himself to be separated from his supplies; (2) the pride, and greed, and love of power of the strong. In all ages the relation of man to the soil has been characterised by deep and cruel injustice. The main oppression in the world has been a denial of man's natural rights in the soil.

II. The remarkable feature of the Jewish commonwealth is its anticipatory legislation against probable and otherwise certain abuses. The struggles of other nations and the skill of statesmanship have been to correct abuses; in the Jewish commonwealth they were foreseen and provided against. The Jewish theocracy had for one of its main features a system of Sabbaths curiously and profoundly arranged for the interpenetration of Divine and political principles. Every half-century formed a grand Sabbatical circle. The fiftieth year, or year of jubilee, settled at the outset the problem that no other people ever solved except through ages of struggle and revolution.

III. Its design and effect are evident. (1) It was a bar to monopoly of the land. (2) It was a perpetual lesson in hope and encouragement. It was a constant assertion of equality. (3) It fostered patriotism, a virtue that thrives best on the soil. It kept alive in every man a sense of ownership in his country. (4) It was an inwrought education of the family, fostering a sense of its dignity, and guarding the sanctity of marriage and legitimacy of birth.

IV. Though a political measure, it is informed with spiritual significance. It shadows forth the recovery from evil, the undoing of all burdens that weigh down humanity, the eternal inheritance awaiting God's children when His cycle is complete.

T. T. Munger, The Freedom of Faith, p. 171.
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Verse 10
Leviticus 26:10
There is in these words a promise as to the fulness of the Divine gifts which has a far wider range and nobler application than to the harvests and granaries of old Palestine.

We may take the text in that aspect:

I. As containing God's pledge that these outward gifts shall come in unbroken continuity. It may be good that we should have to trust Him even when the storehouse is empty; it may be good for us to know something of want; but that discipline comes seldom, and is never carried very far. God's machinery for distribution is perfect, and its very perfection, with the constancy of the resulting blessings, robs Him of His praise and hinders our gratitude. By assiduity He loses admiration.

II. May we not apply the same thought of the unbroken continuity of God's gifts to the higher region of our spiritual experience? His supplies of wisdom, love, joy, peace, power, to our souls, are always enough and more than enough for our wants.

He means that there should be no parentheses of famine in our Christian life. The source is full to overflowing, and there are no limits to the supply. The only limit is our capacity, which, again, is largely determined by our desire.

III. We may also see in this text the prescription of a duty as well as the announcement of a promise. There is direction given here as to our manner of receiving God's gifts, as well as large assurance as to His manner of bestowing them. All through our lives wisdom and faith say, "Bring forth the old because of the new." Accept cheerfully the law of constant change under which God has set us. Welcome the new, treasure the old, and in both see the purpose of that loving Father who, Himself unchanged, changeth all things, "fulfils Himself in many ways lest one good custom should corrupt the world."

A. Maclaren, Weekday Evening Addresses, p. 11.
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